Significant progress has been made in clarifying the social milieu of the biblical wisdom literature. Although scholars are certainly not in complete agreement on this issue, nevertheless many have convincingly argued for an urban elite educational background as the well-spring of wisdom thought. This paper explores this thesis through a consideration of wisdom teaching on poverty. The study begins with a brief sketch of the royal tendencies and influences present in the book of Proverbs. The view defended here is that the values and interests of the wisdom writers are the same as those of the urban elite whom they serve. There follows a detailed consideration of the distinctive use of the Hebrew terms for poor in the book of Proverbs.
An examination of this vocabulary sets in sharp relief the view of poverty held by the wise. In the course of this essay it will be seen that, in their understanding of the causes and theological dimensions of poverty, the wise differed significantly from other strains of the biblical tradition, in particular the Hebrew prophets. The evidence of the wisdom vocabulary on poverty confirms the view that the wise are the purveyors of urban values.
Social Background of the Wisdom Literature
Many argue that the materials in Proverbs have their origins in the life and needs of the royal court. Several scholars see evidence for this view in the fact that the Egyptian and Mesopotamian wisdom writings were produced by the court schools (cf. Gordis 1971: 163; Malchow 1982: 121; Mettinger 1971: 143-144; Olivier 1975 (Lemaire 1984: 277; Crenshaw 1985: 607; cf. Mettinger 1971: 143-44; Hermisson 1968: 97-136; Olivier 1975: 56-59) ; and it is quite plausible that material such as that found in Proverbs served as instructional texts for aspiring court officials or their children (Heaton 1974: 103-14;  cf. Mettinger 1971: 140-43 Murphy 1978: 37; 1983: 17-19; Nel 1982: 14-15; Clements 1975: 73-74, 81 ). We concur with Lemaire, however, that (Gordis 1971: 162) . It is to be expected, then, that the values and practices advocated in the wisdom tradition are in accord with the political and economic leanings of the ruling classes (cf. Gordis 1971: 169) ('ebyon, 14.31; 'ani, 3.34; 14.21; 15.15; 16.19 (Gordis 1971: 172).
There is no community among the poor according to the wise. It is a condition which lacks the camaraderie known by the wealthy, i.e. in 'civilized' society.
As aware as the wise appear to be of the brutal condition of the poor, it is clear that the writers of Proverbs do not look beyond the hard realities of this life in anticipation of a new order in which the poor will be vindicated -a transformation such as that proclaimed by the prophets (cf. e.g. Isa. 14.30; 26.6; 29.19; 32.7; Zeph. 3.12) . Nor does the wisdom writer seem to see any terrible injustice in the existing world order (cf. Gordis 1971: 177-78 (Van Leeuwen 1955: 153) . It is the deserved result of drunkenness and lack of industry (Prov. 10.4; 12.11; 19.15; 20.4; 20.13; 21.17; 23.20; cf. Davies 1981: 106 (Prov. 22.22; ). McKane (1970: 377) Assisting the poor through giving-charity-was an important concern to the wise. The student is warned against neglecting the poor (dal, Prov. 21.13). It may be that one day the student might be in distress and the neglect of others would rebound to leave the student naked before disaster, with no one to assist. The wise person shares food with the poor (dal, Prov. 22.9). The defining feature of just rulers is their treatment of the poor (dal) in legal contexts (Prov. 29.14) . Similarly in chs. 28 prophetic materials than it does with Proverbs both in its selection of terms for poor (Job uses 'ebyôn, dal, and 'ani, but never rä&scaron; or ma}.zsôr) and in its understanding of poverty as a condition which results from injustice (cf. e.g. Job 24.4, 9, 14; 29.12; 30.25; 31.16; 34.28; 36.6, 15) . Thus the understanding of poverty found in Job might be termed social justice. However, the book of Proverbs never moves beyond charity. The concern found in Proverbs over false weights and measures (Prov. 11.1; 16.11; 20.10; 20.23) , and its call for the respect for property lines (Prov. 23.10-11) is ancient in the wisdom tradition, but this hardly qualifies as a comprehensive concern for social justice such as that found in the prophetic transitory (cf. e.g. Prov. 11.28; 20.17, 21; [23] [24] [25] [26] [27] 28.22 (Lichtheim 1973: 58-59) ; an unknown vizier to his son, Kagemni, who was eventually elevated to a governing post (Lichtheim 1973: 59-60) ; Ptahhotep, a crown prince and governing official (Lichtheim 1973: 61-80) ; the Instruction to Merikare, an elder king to his son, the heir apparent (Lichtheim 1973: 97-109); The Instruction of King Amenemhet I for his Son Sesostris I (Lichtheim 1973: 135-45) ; the text of Any, the writing of a scribe to his son (Lichtheim 1976: 135-46) ; and the instruction of Amenemope, an agricultural overseer and scribe (Lichtheim 1976: 146-63 [Lichtheim 1973 : 185]; Any [Lichtheim 1976: 140] 16.12; 20.8, 26; 22.11; 29.4, 14; 30.22; cf. Bryce 1979: 189-210) . In particular, he is the protector of the weak (Prov. 29.14; cf. Fensham 1962: 138) . The king has special access to the divine, and therefore has extraordinary knowledge and powers of judgment (Prov. 16.10; 21.1; 25.2-3; Bryce 1979: 201; cf. 1 Kgs 3.4-14) . Bryce indicates that the king 'is to be feared as God' (Bryce 1979: 201; Prov. 14.33; 16.10,14; 19.12; 20.2, 8; 24.21) . The text repeatedly urges loyalty and respect for the king (Prov. 16.12, 15; 20.28; 24.21-22; 25.2-6; 30.31; cf. Bryce 1979: 141ff. (against Clements 1975: 81) . The prophetic writings provide evidence that the wise were a distinct group of no small importance to the administrative bureaucracy. The prophets group the wise among the other members of the ruling elite, namely the priests, diviners, prophets, governing officials, and warriors 44.25; 9.22 [Eng. 9.23] ; 10.7; 18.8; 50.35; 51.57; Ezek. (Bryce 1979: 151 (Clements 1975: 78, 82), and Donald claims that in comparison to Proverbs the difference in emphasis of the terms for poor which is attested in Psalms is simply the result of 'sociological sympathies and obsessions of the Psalmists rather than as an extension of the meaning area of the words' (Donald 1964: 29 (Kuschke 1939: 53; cf. Donald 1964: 30) . He claimed that the two groupings reflected differing mentalities concerning poverty&mdash;possibly the mentalities of two opposing social classes (Kuschke 1939: 53) . He suggests that r&ucirc;s, hsr, and misken are used in the wisdom literature when poverty is subjected to scorn, but that 'eby&ocirc;n, dal, and 'an&icirc; are used 'when an inner sympathy (on religious grounds) with the fate of the poor is to be expressed and a call is made for just and brotherly deeds on their behalf (Kuschke 1939: 45) . Kuschke is correct to assert that differing mentalities concerning poverty are present in the biblical literature. However, I believe his division is over-simplified and misses the fact that the prophets and the wise infused radically differing estimations of poverty into terms that they shared, such as dal.
9. Some uncertainty in this regard is introduced by ket&icirc;b-qer&ecirc; variations in these verses. In three cases in which 'an&icirc; is preserved as the reading in the MT text, the qer&ecirc; is given as 'anaw (Prov. 3.34; 14.21; 16.19) . In this study no distinction is made between 'an&icirc; and 'anaw in Proverbs.
10. Cf. Prov. 1.19; 10.2; 11.28; 16.8; 17.1; 20.17, 21; 23.20; 28.20. The Egyptian wisdom literature counsels that one show restraint in one's use of wealth (Ankhsheshonq 6.10; 7.7; 9.11, (24) (25) 12.3; 25.6; P. Insinger 6.17, 24; 15.7; 26.16) . Gluttony is to be avoided (Kagemni [Lichtheim 1973: 60] ; Satire of the Trades [Lichtheim 1973: 191] ; Ankhsheshonq 15.20; 24.12; P. Insinger 5.12) . Greed brings strife and want, and is often condemned (Ptahhotep &sect; 19; Merikare [Lichtheim 1973 : 100]; Amenemope 6.14-15; 10.10; Ankhsheshonq 9.22; 12.18; 14.7, 20; 15.7; 21.15; P. Insinger 4.7, 8;  15.7).
11. A further use of 'an&icirc; (Prov. 22.22 ) is made in connection with the dal in
